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} HASHEM spoke to Moses, saying: ? This shall be the law of the metzora on the day thj;

purification: He shall be brought to the Kohen. * The Kohen shall go forth to the oumm&
of the camp; the Kohen shall look, and behold! — the tzaraas affliction had been healed frgn—ii
the metzora. * The Kohen shall command; and for the person being purified there shall be taken
two live, clean birds, cedarwood, crimson thread, and hyssop. ° The Kohen shall commang:!

andhe one bird shall be slaughtered into an earthenware vessel over spring water. ® As for the:

live bird: He shall take it with the cedarwood and the crimson thread and the hyssop, and he

shall dip them and the live bird into the blood of the bird that was slaughtered over the spring ;

_water. 7 Then he shall sprinkle seven times upon the person being purified frori the tzaraas; he !
shall purify him, and he shall set the live bird free upon the open field. ® The person being purified i
shall immerse his clothing, shave off all his hair, and immerse himself in the water and become
pure. Theraafter he may enter the camp; but he shall dwell outside of his tent for seven daus. -
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Atonement for sin requires that the erstwhile sinner purge

himself of the moral flaw that caused his misdeeds, The up-.
E]}]ung cause of slander_al ip — i
i:_)_l_.mished by tzaraas — is haughtiness, because it breeds tHe
contemnpt for others that lets one talk about thern callously.
The_metzora’s repentance entalls a.reselve to change him-
self, achange that is graphically symbolized by the following

three items that accompany his offering. :

1 y; — Cedanvood. Because it grows tall, imposing, and
_w;iéﬁ,_the cedar symbolizes haughtiness (Rashi; Arachin 16a).
thread and hyssop. The thread is
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wool, dyed withapigr

of insect or snail, whose identity is unclear. Thus, it symbol-
izes the penitent’s newfound humility. Hyssop, a lowty bush,
symbolizes the same idea of humility (Rashi).
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This is hard to understand. It is obvious that Rashi considers
these offerings of the leper to be symbolic of his new, healed state. As
such, the leper should bring the red-dyed wool and the hyssop, but
why the cedar? This harks back to his old, arrogant mind-set. Surely it
'-yould be best if this was completely forgotten in his striving for reha-
bilitation?

, This difficulty is further compounded by the fact that Rashi uses
the phrase “so that he may be healed.” This implies that the leper still
needs to be healed and that the process described here will achieve
that. But this seems to be contradicted by the fact that the verse tells
us:

This is the law of the metzora on the day of his purification: He shall comne
to the kohen. The kohen shall go forth outside the camp, and the kohen
shall see, and behold, the leprous plagie is healed from the afflicted one.

- (Vayikfix HL:I?,—X)
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. If the leper is healed, why does he need to be healed by the offer-
ings? Additionally, Rashi says that the leper “should lower himself” to
effect his rehabilitation. This implies that until now he has not done
s0. But this is also problematic, for how can the leper’s illness have
subsided if he had not already repented?
It is impossible that the disease would have healed witheut his
having done teshuvah, for Chazal tell us elsewhere:
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The Midrash (Vayikra Rabbah 17:3) itemizes ten sins which
are punished by nega'im, but the substantive sin which the
Torah highlights as the cause of this affliction is lashon hara
(Arachin 15e). The term “metzora” (¥1en) is actually a

* composite of the words “motzi ra” (1 X3m0) — “issuing evil.”

For committing this anti-social act, the mietzorah is banished
from sgcieg. Itti‘;fact, he is removed from all three rmachanos —
camps— as Qp"posed to the tamei meis —one made ritually
impure by contact with the dead—who is only removed from
two machanos. The metzora must announce his condition
when approached by others so that all will avoid him.
During this period of isolation, the metzora is expected to
re;gim his physical and spiritual equilibrium. (Similarly, the
aveil — mourner — is expected to perform teshuvah during
his seven days of isolation.) As long as the metzora is in this

state, he is considered as if he were dead (Nedarim 64:). The
reason for this is that by “issuing evil” he demonstrated
animalistic use of his power of speech and thereby removed
himself from the ranks of the “speaking creatures.”

There is a statement in Sefer Yetzirah:

) YR MO Y33 PR
In the state of evil there is nothing lower than

tzard.as.

The nadir of evil is a metzora, and his becoming a metzora is

due to his speaking lashon hara. The Maharal (Gur Aryeh,

Q}— Vayikra 14:2) explains that tzara’as is a living expression of

death; it is the mani@a@ti_pg__gf_ deat

AT 15T He T in a breathing creature,
making the netzora the lowest form of himan existence (see’
Kuzari I1L:60). ¥
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'Traditionally, the nations of the world were referred to as the

+

‘The Ibn Ezra (ibid.) notes that the cedar wood and the hyssop
represent the tallest and the smallest in_the épecies of
vegetation. Thus the law of the leper, and the laws of the
house stricken with leprosy (Vayikra 14:52), and the law of
impurity conveyed by a corpse (Bamidbar 19:6,18) are all
closely related in that in each of these cases the cedar wood
and the hyssop are required ingredients in the process of
_puriﬁcation. All the aforementioned resemble the Pesach of
Mitzraim where the hyssop was used to sprinkle the blood of

 the karban Pesach upon the lentil and the two sideposts (as an

indication to the Destroyer that he should not enter that
Jewish home). The Ibn Ezra is suggesting a parallel between

. the two purification procedures. In Mitzraim, the hyssop was

use_c_i_';g keep the Déstroyer from the door, and it would serve
the same purpose upon an affected person or house which
was_undergoing purification. The relationship between the

state .of leprosy, the state of impurity (or similarly aveilus— _

mourning) and the state of Klal Yisrael at the time of the first
karban Pesach must be understood.
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The other rite involving the hyssop, was the blood of the
karban Pesach at Yetzias Mitzraim. From time immemorial _
maﬂkind._i}@j@&‘:ﬁhtjg_is?lenify,‘iség_ltﬂij_llﬁisbsm_via an

a‘r_—gmal__ sacrifice. Kayin and ‘Hevel brought offerings to

Hashem (Bereishis 4:3-4), Adam_ brought karbanos (Avodah
Zarah 8+), Noach offered a sweet savor to Hashem (Bereishis

:20), and this was the custom of all mankind through all the
generations. All their offerings were burnt offerings — an

offering that was completely consumed by fire. When Klal
M@g‘__grﬁo_the scene. with their karban Pesach, they
were instructed by Hashem to “eat the flesh” of the karban
(Shemos 12:8). This is the first time in human history that a

LIS ol
human being had the audacity to share with Hashem in His

karban, Klal Yisrael became, so to speak, partners with Y

Hashem in the karban. What was up to now totally conbumed

by fire, could now also be consumed by the corporeal bodies

of Klal Yisrael, and it would be considered as if it were
ofig‘_gi up on an altar completely consumed by fire.

This gives new dimension to the exclamation of Shlomo
Hamelech:
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=« Awake, O’ north, and come you of the south”

- -+ (Shir Hashirim 4:16). < :
“north,” while Klal Yisrael was referred to a “gouth.”
Thus, the verse is actually éaying, “ Awake, you nations of the
north, for Klal Yisrael of the south is now coming. Awake,
you nations of the north — whose karbanos (the karban olah)
were always restricted to the north side of the mizbei'ach. For

now Kial Yisrael is emeréihé ‘on the scene; f};egr_'é}g"}iét‘
restricted to the north side of the mizbei'ach — they can also
offer a karban_shelamim (a karban Pesach is of the shelamim
family) which is sacrificed on the south side of the mizbeiach.
KlathngT'EEi"\;—ﬁéﬁéké _of_karbanos “together with
Hashem. Klal Yisrael is no longer just another nation like

e ———

other nations of the world — Kial Yisrael is now elevated to
the status of super-nation. There are the nations of the world,
and then there is Klal Yisrael.”
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Beloved is man, for he was created in the
image of Hashem (Pirkei Avos 3:14).

Every human being is beloved by Hashem, whether Jew or
non-Jew.
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Most beloved is Yisrael, for they are called
children of Hashem (ibid.).

It was an act of special favor that it was disclosed to Klal
Yisrael that they aft_é called the “children of Hashem.” No
other nation can share with Hashem in His sacrificial

' offerings; but a son may eat of his Father’s table. The karban
* Pesach inaugurated a new era for marikind, an era in which

Klal Yisrael were permitted to share with Hashem in eating
certain karbanos.

1\  In effect, the elevated status of Klal Yisrael was reflected
in their superior Tzelem Elokim — Image of G-d. The Tiferes
Yisrael (ibid.) discloses that certain individuals of the nations
possess Tzelem Elokim, buton the whole, the othér nations
may have forfeited their Tzelem image due to their
wickedness. Klal Yisrael will never entirely lose the Tzelem

because of its special relationship with Hashem. This new
status of Tzelem Elokim was expressed by the uniqueness of
the karban Pesach offering.

e :

X On the other hand, the Metzora seeks to destroy and
break down the inherent Tzelem Elokim of his fellow human
bemg. By belitt]jgg and embarrassing his peer, the metzora

ignores and even attempts to dismiss another human being’s,

Tzeleni. Hence, as part of his purification rite, he must return
to basics. The metzora is reintraduced to the hyssop which

was used during Pesach Mitzraim to_demonstrate the nobility

and aristocracy of each individual member of Klal Yisrael. As
part of his re-assimilation into civil society, he must relearn

the lesson of Pesach Mitzraim.

’["h‘e Ch’sam Sofer (Derashos 594) points out that the hyssop
specifically was used on Pesach (in Mitzraim) because it is the

smallest of bushes. Its purpose was to remind Klal Yisrael:
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Not because you are a majority among the
nations did Hashem love you. He choose you

because you were the fewest of all people
(Devarim 7:7). :
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your own merit, but because:
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Only that Hashem had a delight in your
fathers to love them, and He chose their seed

after them, even you above all peopl }
- e(D
s people (Devarim

4
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The bush, which is the smallest of vegetation, reminds the
nation that is smallest in number to rejoice in their exalted
status (See Bamidbar Rabbah 19:3). Traditionally, Klal Yisrael is
aware of its exalted status, nevertheless their personal
behavior is one of self-imposed minimization (Chulin 89e).
This attitude of minimization is a tenet of Torah life.
Reconciling avowed national elitism with exacting personal
deprecation is the mark of the Torah individual. The
common thread of the state of leprosy, the state of impurity,

the sfate of aveilus and the karban Pesach is to teach this
fundamental lesson.

L:\I \lT“’L C’:‘J‘mﬂl\_ b ?\ﬁ\u S!Lwﬁ_‘h:}uif
mentarity of the individuals}j&longimg to the Knesset Israel* The

individuals belonging to the community complement one another

{ig (_Q\(L::‘TJ“'{ “Tia ﬁA\i{'X.* 3 Q:!_ﬂ;\dn

[3] INTERVIEWER: What positive trait should I master
to help me eliminate Joshon hora?

CHOFETZ CHAYIM: “Refraining from speaking
negatively against others is dependent on the fulfillment of the
commandment to love our fellow man as ourselves (Vayikra
19:1.8). When you sincerely love someone, you will not speak
against him. Moreover, you will try with all your might to find
some way to judge the person favorably. If you yourself did
something that was not proper and you were aware that people
were talking about the matter and you knew some way to judge
Xours'elf favorably, it would be your fervent desire that someone
listening would speak up in your defense. What was done could
have been done accidentally or there may have been some other

existentially. Each individual possesses something unique, rare,
which is unknown to others; each individual has a unique
mc-s:saéﬁ to communicate, a special color to add to the com-
munal spectrum. Hence, when lonely man joins the community,
he adds a new dimension to the community awareness. He con-
tributes something which no one else could have contributed.
He enriches the community existentially; he is irreplace-
able. Judaism has always looked upon the individual as if he
were a little world (microcosm):* with the death of the indi-
_vidual, this little world comes to an end. A vacuum which other
individuals cannot fill is left. The saying:
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Whoever saves one life, it is as if had saved the entire world.®

should be understood in this way. The sensitive Halachic rules
pertaining to mourning (MYy) are rooted in the Halacha's
perception of the tragic singleness of man, in the awareness that
man as a natural being exists once in an eternity. Because of
that singleness, individuals get together, complement each other,
and attain ontological wholeness.
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guilt-offering,

shall place upon the head of the person being

atonement before HASHEM.
e T i -
atonement for the person being puri

" elevation-offering. 2 The Kohen shall bring the elevation-offe
Kohen shall provide him atonement, and he becomes pure.

the Altar; and th_e

mitigating circumstances.

with the log of oil; and he shall wave t

ol Sl
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12 The Kohen shall take ibe one lamb and bring it near for ;

hem as a wave-service before HASHEM,

.8 And the rest of the oil that is on the Kohen's paim, he
e purified; and the Kohen shall provide him

19 The Kohen shall_perform the sin-offering service_and provide

ified from his contamination; after that he shall slaughter the

ring and the meal-offering up to

o L
i Lanatonsh

T

The general- subject of metzéra — the leper — from the point
of view of the Hallacha is highly technical and complex. We
shall concern ourselves exclusively with the process of purifica-
tion .of the meizora as it is ouvilined in the above text. Besides
everything else involved in"this process, he is to offer three
sacrifices. One is the asham ' — a sacrifice offered for a trans-
gression. The second is the hatar — again a sacrifice generally
-ct)ﬁfcred following a transgression. Finally, the olah — the bumt-
. offering_unto G-d which is generally not associated with any
specific_transgression. :
Classic commentaries have been concerned with the need or
the purpose of the three sacrifices. More than that, they are

39 A of Uiy

particularly interested in the threefold atonement that is men-

tioned in our text. You will note that the priest “‘effects atone-

ment before G-d for him; then ‘effects atonement for um
who is purifying himself” and finally “sthe priesi shall atone
for him and he becomes clean”. One clearly needs to find some
explanation for the repeated reference to atonement.

-
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Ramban maintans that the asham is intended as an atonement
for the original sin of slander — lashon hora — the transgression
for.which our Rabbis_taught us that the punishment is the
Divine visitation of some form of leprosy. The hatat is again an
atonement for the possibility of a new transgression — nam;ly,
some form of verbal reaction on_the part_of the leper to his

suffering. It is assumed that his suffering_and subsequent isola-
tfcr)n.affggtsd__h o the degree that he spoke out against G-d
and questioned his justice. The olah is not intended to atone for
any transgression but merely to purify him so that he may return
to his home and to normal-life*

el -
The olah,.according to. Ntziv, is. always intended as an atone-
ment for transgressions associated with thought processes, for
thought is generally the precursor of action or speech. And the

olah was_to_atone_for that_transgression.”
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We will direct our attention to a text of Rambam in Mishne
Torah. At the conclusion of the “Laws of Impurities of leprosy™,
Rambam, after stating the -general principle that the punishment
alluded to in this form of leprosy is related to the transeression
of slander, and after exhorting against any form of slander,
says, “And this is the nature of the council of evil people. First
they mdulge in nonsensical- words that are completely meaning-
less. As a result of this they begin to talk against the righteous
and speak of them shamefully. Then, they proceed to speak
out a against the _prophets, casting doubts on their words, Finally,
they are drawn into talking against G- d and even into denying
I‘I_IS existence”* This is a fairly free translation of Rambam’s
text but one sees immediately that it is important to pin-point
the element of lashon hara — slander — that is defined here,
This should not be difficult.

7> I .think it is quite clear that the characteristic element of
slander is to be found in the second stage. When the Rambam
says that the wicked begin to talk against the righteous, we are
on the threshold of slander. In effect, the expression “‘righteous”
could refer to anydne who is at the receiving end of the darts
@ of slander. What is important is to note that the stage preceding
this one is the cause of the whole process and the stage following

it is the ultimate result. In other words, slander is caused by
something and slander leads to something, The ﬁrs,t stage is the

cause, the second, the “slander”, the third the ultlmafe result.
And all this should be “expla.med in simple psychological terms.

?_-‘i, Slander against the righteous, as Rambam calls lashon hara,
does not begin there. It begins with self-deprecation. Whem one_
loscs faith in one’s own stature, one begins to strike out against
others. This can be stated in many different ways. If I see
nothing good, or nothing of value, in myself, it becomes highly
i_r;probable that I will see good in others. Conversely, my a;f-
preciation of the good in others, is predicated upon the recogni-
tion of some good in myself. Let us note two texts which appear
to stress this notion.

The Mishna in Aboth whlch reads “who is honored, he who
gives honor to others” * seems to express the notion that it is
only the individual who recognizes his own honor, his own
worth, and his own value, who can give honor and respect to
others. One classic commentary suggests that only such an
individual can afford to give honor to others.® The one who
docs not recognlic b]S own value slanders others :

S
The problem with “Thou shalt love thy neighbor as lthyself"
lies more in the phrase ‘‘as thyself” than in “thy peighbor”.

To lagmmately “lc'va thyself“ is a prerequisite to' loving (mes

4

neighbor.
fale’ ’
- In short, Rambam describes the group of individuals with no
purpose in life, discussing divrei havai — words that are non-
sense — not concerned with important matters and wasting
theg time on the ridiculous. This tends to an immeasurable
lowering of one’s estimate of oneself and eventuai]y leads to
slander. AI‘_]d__It is quite understandable that even an element of
jealousy creeps into this slander. After all, the righteous man

is concerned with important -matters — he is in the mainstream
of life, involved in creative or productwe activity. It follows

therefore that the wicked man must resort to slander in order to

depreciate the other person’s value,

i ——
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It is s now only a step from the mfenonty complex of the rasha
to an overemp éstzed supermr[ty complex toﬂclc'wcr ug his
weaknesscs »3 15__0n_I_y a step from slander _against the righteous
to an attempt to build himself up; not in a meanmgful consfruc-
t:ve >_manner, but rather in an unhealthv, cancerous access of
E__de which borders on arrogance. _This in turn, is tantamount
to setting up a form of idolatry or at least to denying the existence
g,f_ G-d. Now the cycle has been completed. From self deprecation
he has turned to slander and from slander to idolatry.

This, it appears, is Rambam’s analysis of lashon hara — its
roots, the transgression, and the ultimate result. We turn now to
the process of purification and we note with astonishment how
it closely follows this structure of Rambam.

25 The Torah first insists that the leper, offer an asham — a
sin- -offering generally more demanding than the hafaf, This is
offered as an atonement for the ultimate result — the crifne

against G-d — the denial of the existence of G-d which follows,
according to Rambam, upon the heels of slander. This is the
reason why the text reads “atonement for him before G-d”.
It is the transgression against G-d which is stressed here and
which requires atonement.

?_ql The Torah then stipulates that he bring the hatar — the usual
sm ~offering, This is the sacrifice which is intended as an atone-
ment for the expressed transgression of slander. For this reason
the text now reads “atgngg]ent for him who is purifying himself
from his impurity”.  This relates, of course, specifically to the
hez‘ — to the transgression whlch stands at the center of the
entll'f: drama.

%3 Now we approach the most significant element of ‘the purifica-
tion process. | If the entlre process is going to make ke any sense at
a]I'—' and pa.mcular]y if it is poing to act, in some way, as a
Ereventlve against a recurrence of the am&_gxclc_then the
problem must be attacked at its roots. And the Toots of slander,
Ife in the image the individual has of himselE. Therefore it is
now ' necgssary fo build up, the individual — to teach him his,
own “worth and his own va]ue, to give him stature and a purpose.
The third sacrifice, olah, has as its purpose the elevation of the
individual. It js intended to impress the “leper” with 1 _the pos-
sibility that he can come' close to G- d, close to Divinity, and
give meaning and purpose to his own life. He is thus elevated
unto G-d. This makes slander completely unnecessary and per-
haps even impossible.

Significantly, the text now reads “the pnest shall atone for

hd.m and" he shall be pure”. i
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